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Raina Zimmering: 
“Living in a world of nations states as dissatisfied and threatened citizen and the search of a way out. The hurt Leviathan and his antagonists in the alternative autonomous spaces”
Abstract
All over the world, one can see the yearning for the return to security, happiness and prosperity that waits within a better functioning nation state. In the lecture the question will be investigated whether the improvement of the nation-state is possible or whether other forms of social organization better serve the longing of the citizens.

With capitalism, the nation-states emerged as its political shell, and the nation-state was always a product of the different phases of capitalist development. The socialist states represented an intermediate stage between the capitalist and socialist society. In the following communist society the state was to be abolished, but previously the socialist society and with it also the socialist state disappeared. In accordance with the global state of development of capitalist society and its position within the world capitalist system, various types of states developed. Along with industrial capitalism and welfare enhancement for its citizens in highly developed countries, developing countries have created developing states in which state and less independent entrepreneurship has become a motor of development, the so called developing strategies of “import substitution”, protecting local citizens and economies from the pressure of the world market and the influence of the developed countries. But, the dependence on the industrialized countries could not be reduced in the end. 

The crisis of the Fordist accumulation regime in the highly developed capitalist countries, the increasing dependence of developing countries, and the growing economic and legitimacy difficulties in the socialist countries led to the emergence of the neoliberal phase of capitalism with the financialization and globalization of entrepreneurship of capitalism and the disappearance of the socialist states. In the neo-liberal phase of capitalism, the entanglement of large economic groups took place worldwide, the involvement of the national state actors by the economic groups, which severely curtailed their welfare and social skills. In this context, social inequalities grew worldwide, within states and between states. Concomitants were military cartoons in Asia and Latin America and the increase in power of the military-industrial complex. The crash of entire regions in poverty and misery could not be prevented by affected nation states. New wars and worldwide refugee movements are the result of neoliberal development. The new turbo-capitalism and withdrawal to national borders cannot curb the negative consequences of capitalism, but generates xenophobic attitudes, racism, nationalism, extremist political attitudes, warmongering and quasi-dictatorships. In addition to the hot wars in North Africa, sub-Saharan Africa and Asia, emerging new power centers made up of nation-states are in dangerous tensions with each other, carrying the potential for the outbreak of a global warlike conflict.

With the failure of the socialist state model and the negative consequences of neoliberal capitalism and today's turbo-capitalism, political theories, which reject the nation-state as a way of life and as a political organization, are experiencing a renewed renaissance. They prefer other governmental and institutional forms of political organization, which also have a counterpart other than the capitalist model of society. The most important point of this approach is the replacement of domination, one of the most important structural features of the national state, by the administration of things through the community. 

In the lecture various contemporary theories are presented, which prefer to organize the society not by states, but by the community and thus to find a way out of the dilemmas of our time. Practical examples of non-state social forms of organization in autonomous alternative spaces like the Zapatista communities will also be presented. These are societies characterized by self-determination, grassroots democracy, diversity, collective ownership, and sustainable approach to nature, gender equality, active nonviolence and a high level of education, health and welfare. At the end the question should be answered, if the expectation of more security, happiness and welfare can be expected by a better functioning nation state or if this expectation is an illusion and other social forms of organization represent an alternative to the dilemmas of our time.

1. General criteria and functions of the nation state

The idea of the nation-state is based on the idea of sovereignty of the nation, which emerged especially in the French Revolution. According to Georg Jellinek (Jellinek, 1900), it is composed of the three elements of state authority, state people and state territory. The nation-state developed along with capitalism and established the rule of the bourgeoisie and thus represents a regulatory instrument which capitalist society was given a corresponding political framework. The inhabitants of nation states have certain rights and obligations. The essential right is the protection of the citizens' property, participation, the right to welfare and security. Citizens have a duty to give the monopoly of power to the state, which decides on it and applies it to internal order and external defense. The state has a duty to ensure the well-being and security of its citizens. Nation-states have a fixed territory. These general criteria of nation states were constantly changing according to the different stages of capitalist development, but the basic functions of the state were always preserved. At a certain stage of development, socialist states characterized by collective ownership and party rule, that is the right to property has been transferred from the individual right to a collective one. The socialist states represented a transition between capitalist and communist societies in which the state was to be abolished. After the collapse of most of the socialist states, the capitalist society dominated the world, but now the capitalist nation-state changed a lot again.
2. The changes in the functions and criteria of the nation state in neoliberalism

With the collapse of socialist states and developing countries with non-capitalist development, and with new technologies, the neoliberal development of capitalism was able to flourish and reach global dimensions, greatly changing the functions and traditional competences of the nation-state. The neoliberal nation-state created transnational actors that could better accelerate the rate of profit and concentrate and centralize capital than would be possible at a purely national level. The tendency of the internationalization of capital already noted by Karl Marx could now develop broadly. In the neoliberal nation states, the government has reduced the areas of welfare guarantee for citizens. With the argument that companies would migrate to low-wage countries, social spending will be cut, public areas such as education and health privatized and environmental standards eroded. The result of this development is the impoverishment of part of the population in the developed democratic states. Compared to this group, the state guarantees its welfare function only to a limited extent. Social divisions are increasing and undermining national consensus. A special feature is the financialization of the economies, where the financial sector became the first capital producer with bets, valuations and financial speculation. The manufacturing and extractive industries fell far behind the financial sector. In order to continue making profits, the manufacturing industries migrated on a large scale from the industrial centers to low-wage countries on the periphery, with negative consequences for labor law and state social policies. The explosive growth of the service sector and the rise of the financial sector in the centers can not sufficiently compensate for the decline and emigration of the manufacturing industry. There were crises, esp. 2008, which particularly affected the financial sector and covered virtually all nation states. Now the state took regulatory action to save the banks with public money. Not that the financialization of the economies and societies was abandoned, the nation states deepened this path. The crisis was accompanied by an even higher concentration and centralization of capital, ending with the world's largest capital organizers, Black Rock & Co., which now, as the world's top asset manager, unites an immense concentration of power. This company is based in the US and decides the fate of the finance and production industry of all major companies in the world in all nation states and has a great influence on the nation states (Rügemer, 2018). He advises governments and decides on global capital flows. The nation states have thus become the thieving field of Black Rock and court Black Rock, as he guarantees their elite extra profits. The neoliberal policies of the nation states have thus increased and further unleashed.
Along with the search for new capital recovery areas, the military-industrial complex expanded, eventually leading to a militarization of nation states with rising arms and security spending, further aggravating the social situation in the western states. As a result, the overall economic performance of the US is falling, but its military and economic power is steadily increasing.

The neo-liberalization and financialization of the economies of nation-states has led to the phenomenon of fragmentation of the national territory. Special economic zones spread throughout the world are creating ultraliberal cores within the nation-states with their consent, which do not have labor rights and are largely deprived of national state control. Individual capitalists buy these territories from the state and form enclaves that live according to their own laws that are made up of highly specialized workers from all over the world, who are offered high social standards. The local population does not benefit from it and is mostly expelled from the purchased territories. In the enclaves, nation-state criteria such as state people, state territory and state power are suspended for the nation state that houses them. The functions of the nation state are no longer valid in the enclaves: the rights and duties of the inhabitants do not refer to the nation state, but only to the enclave. The only thing the nation state guarantees for the enclaves is their security (Falero, 2015).

Citizens' political influence on the state is also severely curtailed in the democratic states of developed capitalism by the increasing influence of transnational networked and unmanageable lobby groups in politics that no one has elected. So Black Rock decided on the rents of the social housing in Berlin, which he bought almost all. In the new form of neo-liberalism, the big financial organizers are having a huge impact on individual states' policies, which are further reducing social spending, further privatizing (health, pension, education) precarious jobs, pension cuts and spending on education on an even larger scale. The feeling of powerlessness of the ordinary citizen is all the more increased, the more the promises of the governing parties do not prove to be true. A consequence is the loss of influence of the major popular parties in the western states, the failure of the left-wing parties and the spread of right-wing populist movements and parties such as the AFD in Germany, the five-star movement in Italy and the movement of LePen in France.

Growing social divisions affect not only the citizens within the nation states, but also the relation between the global north and the global south. In the countries of the Global South, there is much greater social and environmental upheaval, starvation crises, state disintegration, the spread of organized crime and extremist religious movements and hot wars.

So the citizens in the nation states are increasingly dissatisfied and threatened in their citizenship. Obviously, global capitalism has arrived at a stage (Black Rock, the heightening of hot wars) in which it is very effective for the elite in its continued rule, increasingly onerous to the mass of citizens within the Western world and often within the global South unbearable, what the great refugee and migration movements prove.

The search for a way out of this situation determines our time and leads to countermovements. A remake of a kind of state socialism seems an unlikely option given its failure on the basis of authoritarianism and hierarchical party rule. A series of movements would like to see another society with participation from below, a better social distribution, gender equality and environmental sustainability, which challenge the foundations of capitalist society. These movements include the Age Globalization Movement, the Anti-summits, the Social Forums, Anomymous, AATAC, Degrowth, Solidarity Economy and Human Rights and Peace Movements and many more. These movements usually deny state authority and favor communitarian and participatory forms of organization.

But there are also movements and parties that want to restore the old rights and obligations of the capitalist nation-states and rather attach to a conservative and backward-looking perspective. Mostly, this conservatism combines with racism, nationalism, and xenophobia, and is directed against refugees and migrants because of the imagined unity and "purity" of the nation. But extremist religious movements such as aggressive Islamism and much of the Anglican Church in America believe in renewing society by turning to God, demonizing other religions. The second form of countermovement, conservative and right-wing, often serves as a pretext for neoliberal nation-states to further reinforce ultraliberal policies and underpin them with a security policy that respects citizens' civil liberties, such as civil rights, the digital surveillance, further restrict.

3. Emancipatory movements seek a way out of the crisis of the nation-state

The so-called emancipatory movements are spread all over the world and have greatly spread throughout and between the nation states since the 2000s. However, despite their members' tremendous commitment, these movements have not yet managed to develop an assertive alternative to the capitalist and neoliberal nation-state. What it is common to most anti-capitalist movements, however, is their nonstate, grassroots, and communitarian orientation. Of particular interest are the movements that realize these goals within alternative autonomous spaces. 

These spaces represent both an alternative to the capitalist and socialist nation-state. They could point the way to an anticapitalist and antistate society. Let us deal with this form of social and political organization. Very vaguely, the scientific reception perceived as new tendency, which is a counterpart to the right-wing populist and neoliberal culture: the establishment of alternative autonomous spaces in which other policies and distributional principles evolve on the basis of an alternative culture. These autonomous alternative spaces are characterized by a communitarian political culture that rejects the takeover and exercise of power, guarantees grassroots democracy, collective ownership and distribution, and adheres to the principles of diversity, solidarity, multiculturalism, gender equality and sustainable nature conservation. Often, these spaces are locally bound. Since these spaces operate within nation states, but reject their organizational forms, they are a kind of enclave within the nation state. Since they do not want to take power in the nation state, as the classic guerrillas did, they act as enclaves within the nation state. Depending on how the nation states are organized, they accept this other form of social organization or not. For the most part, these forms of alternative autonomous spaces have grown out of opposition to government policies and the need for a different social organization.
In Europe, there are a number of initiatives that can be described as autonomous alternative spaces through a different social organization and organization of community life. An example are the cooperatives of "Longo Maï" founded in 1973 in Switzerland, France, Austria, Ukraine, Costa Rica and Germany, the approximate self-sufficiency with alternative economic activity, left political and civil rights, political education and solidarity actions, especially for discriminated sections of the population in the Global South and human rights work (Buess 2013). The Longo Maï website states, "The idea is to live on an anti-capitalist basis based on self-sufficiency." (Longo May 2018).

Other examples of alternative solidarity habitats in Europe are the "zone à defendre" in France and "Christiania" in Denmark. The "zone à defendre" is a 10-year ecologically valuable 12 square kilometer wetland near Nantes designed to build a major airport. A broad social movement wanted to prevent the construction. Activists built houses, managed and cared for themselves. President Macrón had the area cleared by the National Guard in May 2018 and destroyed the alternative project (Volkert 2018), although in January 2018 he yielded to ongoing environmental protests and abandoned the construction of the airport , (Tzermias 2018). Meanwhile, a large solidarity movement in France and throughout Europe for the so-called Zadists (derived from zone à defendre) evolved (European Citizens Forum 2018). A similar pattern was followed by events in the Hambacher Forest in Germany, which was to be destroyed by coal mining. For six years, activists occupied the forest until he was evicted by police on 13.09.2018. Despite the repressions, activists were able to obtain a temporary halt to the clearing by the Higher Administrative Court in Münster for the Hambacher Forst, which for the time being ended the eviction activities of the police and postponed eviction (Frankfurter Rundschau, 24.09.2018). The Hambacher Forst has now been re-inhabited and citizens' protests continue. 
Established and permanent autonomous alternative spaces are even more developed in Latin America and Asia than in Europe. Among the many examples I would like to mention the autonomous Zapatista communities in southeastern Mexico in Chiapas, the self-government of the Nasa people of Cauca in Colombia (Campo Palacios 2018) or the Dalit and Adivasi movement in India (Roy 2002). Although the alternative autonomous spaces have emerged in very different ways and in very different places in the world, they share a common characteristic. They evade capitalist mainstream culture and develop a counterculture or a new, different culture whose main feature is the inclusive and diversity-relevant moment of society. It seems that these spaces today are the seeds of a new social organization that offers a way out of the developmental dilemma of the ultraliberal capitalist nation state and the failed socialist states. Since these spaces practice new forms of democracy, the question is whether democracy is conceivable even without a state. Jacque Derrida talked about a "democracy not yet conceived": "a future democracy that is coming, not yet given, not imagined, indeed suppressed or repressed, and which is not merely in contradiction to this asymmetrical curvature and infinite heterogeneity, but in truth would be required of her. "(Derrida 2004: 116-118). But contrary to Derrida's thesis, a new democracy is already being thought and practiced, and this within non-state spaces. The thesis that a new democracy is already emerging in autonomous alternative spaces, I would like to explain using the example of the Zapatistas in Mexico.

4. Space Theories

The lecture will analyze the differences between alternative autonomous spaces and capitalist nation states on the basis of political and cultural space theories. These theories were mostly reflections of social and political crises and the search for social alternatives. Between 1960 and 1990, geographer and sociologist Henry Lefebvre developed concepts of a Marxist theory of space as an important basis for a counterculture to the capitalist society organized in nation states. Lefebvre assumed that social spaces are socially constructed and stated that capitalism appropriates spaces, but also gives them up again. In the spaces "abandoned" by capital, it is possible to develop an anti-capitalist culture. In doing so, he attributes a fundamental role in the appropriation of these spaces to new social movements, such as student movements or urban district movements (Lefebvre 1991).

 The space theory of Lefebvre was eagerly received by the 1968 movement and its theorists. Marcuse coined the term "society without opposition" in his book "The One-Dimensional Man" (Marcuse 1967). Marcuse elaborated that "developed capitalism" was capable of capturing the people, especially the working class as a revolutionary subject determined by Marx, to satisfy their material needs, to make opposition appear as a high risk of one's own situation, and thus to approve to achieve capitalist society. According to the "affirmative power of one-dimensional thinking," the working class no longer has any interest in overcoming capitalist society. In particular, consumption corrupts people and creates "wrong needs" and has fundamentally changed the feelings and needs. For the "Great Refusal" there was only the possibility for him to live outside consumer capitalism. Marcuse endowed groups such as black activists, hippies, feminists, and students with this renewal power they implemented in alternative autonomous spaces within nation-states.

The students of the 1968 revolt followed Marcuse, resisting the "one-dimensionality" in consumer capitalism and constructing spaces in autonomous living communities, study circles and occupied auditoriums and streets where they could live their "true needs". They managed to give effect to the oppressed subject, who at the time meant to endorse the unrecognized ideals of their youth of antifascism, freedom and justice, and expressed contempt for the generation of parents, corrupted by Nazi domination and consumerism. Through Rudi Dutschke's propagated "march through the institutions" (Dutschke 1967), which was intended to abolish this but did not occur, the revolting students left the autonomous alternative space they had created and re-entered the space of capitalist society, While the 1968 movement created a cultural upheaval in the political and cultural system of developed western countries, it did not lead to the overcoming of capitalist nation-states. What followed was a phase of disappointment, lack of alternatives and rigidity. This affected both political and social movements, as well as political and social theories.

In the context of the political emergence and global growth of social movements against neo-liberal globalization in the late 1999s and early 2000s, David Harvey resumed and developed Lefebvre's theory of space (Harvey 2013). In particular, he describes the acceleration of the shift from capitalist spaces to non-capitalist ones and establishes the category of "time-space compression". The correlation between universalisms and differentiated spaces became more visible. Another important author of alternative cultural spaces is Stuard Hall (Hall 2016), the former head of the Center for Contemporary Cultural Studies at the University of Birmingham, who further developed the cultural studies approach (Hall 2004-2016). In their writings, Harvey and Hall emphasize that while all spaces are consistently affected by neo-liberal globalization, this is occurring in different ways and therefore anti-capitalism is developing differently. They are based on the assumption that developments would be possible in autonomous areas in which alternative concepts of life and understanding of nature are possible, which would be opposed by the capitalist logic of the appropriation of humans and nature by capital.

However, David Harvey disavowed his own views that social change was possible through alternative autonomous spaces, in his book Seventeen Contradictions and the End of Capitalism of 2015: "Today, the radical left is largely marginalized, placing its hopes in limited action and local Activism, which one day should add up to some form of satisfying macro-alternative (...) Autonomous, anarchist and local perspectives are springing up. But as the Left tries to change the world without taking power, the plutocratic-capitalist class consolidates its rule largely unmolested. "(Harvey 2015: 15) Harvey set an overall concept for a future society instead of alternative spaces which should follow a uniform scheme.

I would like to oppose the views of two other authors. The Mexican scientist and activist Gustavo Esteva, the founder and director of Universidad de la Tierra (University of the Earth) in Oaxaca, Mexico, has his own theory from many experiences of self-governing areas, but especially from the occupation of the city of Oaxaca in the south of Mexico alternative autonomous spaces developed. In Oaxaca, the Peoples' Popular Assembly of Oaxaca (APPO) created for six months an alternative grassroots democratic and participatory system in which the Civic Assembly made all important decisions, collective votes and self-government and self-sufficiency. Oaxaca was often compared to the Paris Commune. The end in Oaxaca was cruel, the Mexican military occupied the city as if in war, people were killed, publicly tortured and executed, disappeared and children were deliberately raped as a military weapon.

Gustavo Esteva, an avid supporter of the APPO, stated that at the time they had ignored the power relations around them, that the Mexican nation state was much stronger than the Oaxaca area, and that the people of Oaxaca paid a high price for their courage and dedication had. However, Esteva did not give up the paradigm of refusing capitalist culture and creating new life perspectives. What was practiced in Oaxaca despite the defeat was the awareness of the common that is negotiated collectively. Gustavo Esteva calls this principle "Comunalidad" (Esteva 2012). The refusal can take place within alternative autonomous spaces in which one lives an alternative culture characterized by radical and participatory democracy and environmental sustainability. For Gustavo Esteva, the Zapatistas are exemplary for alternative autonomous spaces, as they managed to bring the individual and the common, the subject into the best possible harmony with the collective. Gustavo Esteva sees the expansion of the many autonomous alternative spaces of different colors as an opportunity to break society and with it the nation state from the base and from the inside. First and foremost, for him that is a competition of cultures and not of power struggle. The deciding factor is that by directly reappropriating one's own life and nature, the sovereignty gained over the ruling system transforms the directly involved into transformers of capitalist culture and of the nation state.

The Mexican-British philosopher John Holloway, who wrote the book "Changing the world without taking power" (Holloway 2010), underlined the "being affected together" by the rising rate of profit and the inhuman acceleration of areas of life as the basis for the change of capitalist society. Unlike Marcuse's "great denial," he points to the "daily denial" of capitalism that exists outside of activist action and can develop a counterculture. In his lectures in San Francisco, he said there is a "transformation of the foundations of anti-capitalism - a shift in our thinking about anti-capitalism and a shift in forms of anti-capitalist action" (Holloway 2017: 21).

According to the views of Gustavo Esteva and John Holloway, alternative spaces create "cracks" in the official capitalist culture and "break up" them from the inside, especially culturally. They are an answer to David Harvey's question of how many autonomous initiatives should add up to a "satisfactory macroinitiative" (Harvey ibid.).
5. The Zapatista movement as a steady alternative space and counterorganization
As far as autonomous alternative spaces are concerned, for us those who are already an organized and composed social reality and who have become culturally local, transnational and translocal within a defined territory are of particular importance to us. These spaces are not separate states, even rejecting statehood, and have a mode of production other than the capitalist one, as well as a radically different democratic political culture, going beyond the concept of "counter-organization" and more of a new grassroots and participatory organization constructed.

One example is the Zapatistas, who according to the French historian Jerome Baschet are "a central object of reflection within the political sciences" (Baschet 2017). Since their rebellion in 1994 against the postcolonial and neoliberal extermination policies of the Mexican government, they have been constituted as a postmodern guerilla, which also sees itself as an emancipatory movement. Although they are guerrillas because they are armed, they differ from their predecessors in their focus on self-defense and the subordination of armed forces to the decision-making power of the civilian support base. They are emancipatory because they reject the assumption of power, have horizontal decision-making structures and act predominantly non-violently.

Their political culture is characterized by radical democracy, gender equality, diversity, peaceful self-assertion and a sustainable approach to nature. The economic form organized by the Zapatistas differs from the capitalist form in the non-existence of capital, through collective ownership and distribution, joint decision, and near self-sufficiency. In the Zapatista autonomies, land is not a commodity, but a "space of responsibility" (Esteva 2012). Of the former socialist states, the Zapatista economy differs from another form of collective property, not public property, but common property. Since Zapatista autonomy operates not in the form of a state but of a community, there can be no state property. The lands, workshops and trade to be processed belong to the Zapatista communities and are collectively administered by the parishioners. The communitarian principle causes each community to act independently.

The political form is also different from the two systems: it is based on the direct political participation of all members of the political community over the collective decisions in the General Assembly, which is the highest political entity, and on the direct exercise of office. According to the example of indigenous traditions of the payroll system, every member of the community is required to exercise political office. All members of the "Council of Good Governments" and the Autonomous Municipalities are members of the community whose day-to-day activities are performed by the municipality during their administrative work. The Good Government Councils in the five Caracoles have a short term of office. The aim is to achieve the greatest possible political participation and to prevent corruption (Comité Clandestino Revolucionario Indígena 2005). Officers implement the political decisions taken collectively in the Assembly on the principle of "managing" rather than "rule". The Zapatistas call this principle "obeying government", which means that the people rule and the government obeys. This form contradicts the political organization in the capitalist nation-states, which is usually characterized by a representative and pluralistic democracy, but in the ultra-liberal age no longer holds and is generally inadequate to enforce the will of the people. Former spokesman Subcomandante Marcos said in an interview that for the Zapatistas, "politics is not ... a matter for professionals, nor a career or way of life." It goes on to say: "This is one of the few places in the world where a member of government returns home just as poorly, with the same needs and work at the end of his term of office." (Subcomandante Insurgente Marcos 2008: 34).

Gustavo Esteva calls this form of government "radical pluralism" (Esteva 2012). Power and domination are thus rejected not only as a takeover of power in the state in the sense of the classic guerilla or the more revolutionary socialist movements, but also rejected for their own political system. "Power is an exclusive, exclusive, choice space. And then the difference was also pursued openly. The color, the race, the faith, the sexual preference were expelled from the promised paradise and hell was their permanent home. "(Subcomandante Galeano 2017) The alternative political culture is manifested in the fact that the Zapatista society is not hierarchical, but one horizontal level is organized.

6. Territorial localization of the alternative autonomous space of the Zapatistas

The autonomous alternative spaces, like the nation state, often have their own territory, either legally granted (as stated in the 1995 ceasefire agreement between the Zapatistas and the Mexican government), unilaterally declared by the Zapatistas on the basis of the 1996 San Andres Treaty, signed but never ratified by the Government, based on the Constitution allowing autonomies or political pressure through armaments. The territory of the Zapatistas has no fixed boundaries, but is constantly changing according to the membership or resignation of parishioners to or from the EZLN. There are also many mixed communities in which both supporters of ruling parties and Zapatistas live and a parallel administrative structure prevails. In addition, by joining forces with the National Indigenous Congress and the Indigenous Government Council, the territory of the Zapatistas has expanded beyond its borders and spread throughout Mexico without any territorial borders. The extension of the Zapatista space to a more or less large community of supporters, who are at home in different nation states of the world, then completely dissolves the category of the territory. This line follows the principle of global networking of local resistance. All in all, it can be stated that autonomous alternative spaces primarily represent a community of fellow-beings according to Ferdinand Tönnies and correspond less to a society organized in nation-states (Tönnies, 1887).
7. The Zapatista view of civil society as a counterpart to the state people

From the shared concern described by Holloway and Esteva, the Zapatista networked with civil society as part of which they consider themselves. The Zapatistas are close to the Western understanding of civil society, but go beyond that. The definition of Jürgen Habermas is constitutive for the Western understanding of civil society: "Its institutional core is formed by non - state and non - economic associations and associations on a voluntary basis, which anchor the communication structures of the public in the social component of the lifeworld .... Civil society is made up of those more or less spontaneously formed associations, organizations and movements that absorb condense and amplify the resonance that social problems encounter with the political public. "(Habermas 1997: 443) Civil society "does not take the place of a historically-philosophically distinguished major subject, which should bring society as a whole under control while at the same time acting legitimately for it." (Ibid: 450)
For the Zapatistas, civil society means that part of the population that is not part of the government, political parties, the military and capitalist big business. Civil society is the opposite of power for the Zapatistas and is in permanent contradiction to this. Civil society, like Habermas, does not have to be politically active, but is first and foremost the loser of neoliberal globalization and capitalist society. The capture of human and natural life through capital and the neo-liberal policies of the rulers play a fundamental role in this. Out of this state civil society has the need and political responsibility for the re-appropriation of one's own life and of nature. The Zapatistas are concerned with the self-empowerment of those affected by neoliberal exploitation and marginalization, and that, in their view, is the majority of society in the nation states. They see themselves as indigenous, peasants and poor as prototypical for the oppressed and excluded civil society and therefore derive their right to resist. But that does not mean taking an avant-garde position. The Zapatistas counter Habermas's impetus that civil society "as a major subject" cannot "bring the entire society under control" and act "legitimately" for it in two ways. For one thing, the Zapatistas strictly reject the "control" of society according to their rejection of power. Secondly, they see it as a necessity for civil society to act "legitimately for society".

A key link in networking Zapatista and civil society is the joint action of the EZLN with the National Indigenous Congress (CNI). It was founded on the initiative of the Zapatistas in 1996 and today includes 33 indigenous peoples as well as a number of rural areas, neighborhoods and tribes (Congreso Nacional Indigena 2018). In many areas of the Mexican nation state, Indigenes are a minority with less than 10 percent of the population, but in rural areas such as Oaxaca and Chiapas and many metropolitan areas, their share is up to 85 percent (Esteva 2012). Thus, a large part of the Mexican population is a member of the Indigenous Congress or is close to it. The National Indigenous Congress (CNI) formed an Indigenous Government Council (CIG) in 2017 and nominated the indigenous healer María de Jesús Patricio Martínez as its own candidate for the presidential elections in Mexico in 2018 (National Indigenous Congress 2017). Since, unlike the majority of other candidates, she was not party-bound but responsible and spokesperson for the CNI and the CIG, she perished the political culture of the Mexican nation-state. It was about opposing the logic of capitalist culture and domination in nation states with a different logic of participation, solidarity, collectivity and diversity. The registration of the indigenous candidate finally failed due to the official procedure of the National Electoral Authority, which made the electronic registration of 866,593 electoral votes as a condition. In indigenous areas, this condition was not met due to the lack of electronic infrastructure and equipment. Thus, the indigenous candidate could not reach the required number of votes for a candidacy. Despite the failure of the candidacy, the indigenous candidate's election campaign set in motion a broad national discussion process on the state of the Mexican state and possible social alternatives. It raised the concerns of the Mexicans, who are particularly affected by extreme social, racial and gender differences, the destruction of nature and endemic violence. The indigenous presidential proposal not only favored the improvement of the situation of the indigenous people, but also a different social culture emanating from below and corresponding to the political culture practiced by the Zapatistas. The CIG's statement on the election campaign states: "So it's a competition that can be won with deception, money and power, like the commodity, which is the election of the political class, in which there is no room for the words of them There will still be below, of those who are indigenous or those who are not part of a pueblo originario (original people), but who despise power and build democracy by making collective decisions that are then made in a street, in one Neighborhood, a community, an ejido, a collective, a city, or a state become a form of governance. "(Indigenous Government Council 2018) The quote makes it clear that a different, new culture is being used rejection of power and enforcement of a grassroots democracy within alternative autonomous spaces meant that not only the indigenous, but all affected by the capitalist culture.

8. The Zapatista anti-violence against state violence in Mexico

In parallel with neo-liberal development, the Mexican state has spread the drug mafia and organized crime, which have entered into a liaison with official authorities such as the police and government and military members, and the judiciary. Murders, enforced disappearances, arbitrary arrest, torture and femicide (female murders) characterize everyday life in Mexico. Under President Peña Nieto, more than 100,000 people were murdered from December 2012 to December 2018. 35,000 people are considered disappeared (Vogel 2018). Only two percent of the crimes are cleared up. In the run-up to the presidential elections of 2018, 91 office candidates and politicians were murdered in Mexico (Hillenbrand 2018). One example that has caught the world's attention is the disappearance of 43 students from the teacher training college in Ayotzinapa, Guerrero state. The mayor of Iguala, who has links to the drug mafia, wanted to prevent a student political protest, had the students arrested by the police and handed them over to the drug mafia. A participation of military was also observed. Since that event almost four years ago, every trace of the students is missing. Despite worldwide protest and the investigation of international human rights commissions, the case could not be clarified until today.

The Cameroonian political scientist and postcolonialism researcher Achille Mbembe used the term "necropolitics" for the culture of violence (Mbembe 2011: 63-96). It is asked what and who allows life and death, d. H. after the power over the sovereignty of life. The point is that state and non-state actors use "violence" as a factor of order and thus determine who is allowed to live and who has to die. The classical political principle of the monopoly of power by the state is fundamentally violated by taking over the power of other non-state actors to determine life and death. Due to the weakness of the state, in particular corruption, official inefficiency and the surrender of sovereignty to other states and companies, the Mexican state and its security forces are closely linked to the other violent actors, are either blackmailed out of them or even joined in one sharing work in dealing with oppositionists, unpopular journalists, teachers, social emancipatory movements or migrants.

In contrast to necropolitics and endemic violence in Mexico, a new culture of anti-violence has emerged in the self-governing Zapatista territories. In the Zapatista areas no drug mafia can be found. The Zapatista self-defense strategy is predominantly civilian, replacing military and violent means. The EZLN - Zapatista Army of National Liberation - is not a commanding body and not a government, but acts merely as a military arm of self-defense subordinated to the Civil Assembly and the Zapatista governments. This crucially depends on the function of the armed struggle and the rejection of power. The military leadership is in the hands of the Zapatist "Secret Insurgent Indigenous Committee", which is made up of civilians. Here, the EZLN differs significantly from the classic guerilla, in which the armed forces hold both the military and civilian leadership. As the Zapatistas decided in 1994 to follow the path of "armed pacifism," violence had to be replaced by other means to build Zapatista autonomy. The construction of autonomy was accompanied by a whole network of self-protection. The armament of the EZLN is only part of it. A far more effective one is the creation of counter-publicity or a public of its own, which is to be understood as a protective cloak of the Zapatistas.

9. Transnational networking and international human rights work as a substitute for violence

Another point of Zapatista anti-violence is translocal or transnational connections based on the principle of global networking of local resistance. Solidarity organizations and information networks scattered around the world play a major role in this. In Germany alone, 15 human rights organizations work in the Mexico Coordination Germany. In addition, there are other autonomous organizations that coordinate in the Ya Basta network. In Switzerland, there are similar autonomous alternative spaces such as the Longo Mai group or ecological collectives, which live on similar principles to the Zapatistas and provide material support to the Zapatistas through school buildings or hospitals. There are also a large number of artist collectives in Europe, the United States and Latin America who embrace Zapatista ideas.

The "international civil human rights work" is one of the important points of the Zapatista culture of anti-violence, on which the Mexican government cannot ignore its actions against the Zapatistas and Indians. The Multilevel Network is a process of reporting international civilian human rights observers to Mexico civil and state human rights organizations, submitting complaints to international organizations such as the UN Human Rights Council and the EU Commission on Human Rights, and subsequent Mexican government accountability for violations of international law Contracts. Sanctions have already been implemented through the framework agreement between the EU and Mexico 2000. However, with the renegotiation of the EU-Mexico framework agreement in 2018, the Mexican government's accountability to the country's human rights situation has been removed, minimizing international intervention opportunities (Haun 2018). Nonetheless, international civilian human rights monitoring remains an essential pillar of protection for the Zapatista communities, as the decades-long international human rights network is complex and has developed so many links between civil and state policies that they are not unaffected by treaty changes such as those between the EU and Mexico but, particularly through the UN, various left-wing political parties in Europe and the US, the European Civic Union and international human rights organizations such as Amnesty International or World Human Watch remain effective.

10. Symbolic representation and participatory publicity replace armed violence

The construction of the Zapatista autonomy was characterized from the beginning by a pronounced symbolic representation. This is an important part of the self-assurance and defense structure of the Zapatistas in conditions of insecure existence as well as pressure from the government's counterinsurgency strategy and paramilitary attacks. Thus, symbols replaced the material struggle in the confrontation with the government and achieved a high degree of efficiency.

Oscar Negt and Alexander Kluge referred to the importance of "counter-publicity" already in connection with the 1968 and 1970 student movement, whereby this differed from that of the Zapatistas in that the Zapatistas were not only concerned with disrobing the "rulers" but also with them the mediation of one's own concerns (Negt § Kluge 1972). "Counterpublic" in the Zapatistas, however, is not only to be understood as opposing the official institutionalized public (Habermas) with its own non-institutionalized public, but also by understanding it as a traditional left-wing and classical guerrilla. Publicity in the Zapatistas is participatory and communal, i. it is co-designed by all parishioners (example: participatory radios and mural painting).

From the beginning, attention has been drawn to the Zapatistas of Mexico and the world through their unique symbolic explications. The Pasamontaña, the face mask, was the expression of the indifference of the indigenous people, who were only, noticed when they wore this mask and were suddenly perceived as an individual group with their own needs. This was also the Zapatista slogan, "To cover ones face means to have a face." The Zapatistas worked a lot with paradoxes; with statements that contain a seemingly irresolvable contradiction, but uncover hidden truths. On the one hand, the paradoxes correspond to the indigenous tradition, which represents a contradictory dialectical world of gods. On the other hand, the paradoxes clearly show the characteristics of postmodernity by counteracting and deconstructing habitual and evolved interpretive patterns and self-assertions towards the dominant culture. This unfamiliar logic, the notion understood as an aporia, generates first of all attention, but also reflection and new views on unjust structures of society accepted as irredeemable. Zapatista slogans such as "We are behind you," "All for all, nothing for us," "We die to live," or "We fight so that we are no longer needed" show the paradoxical nature of the symbolic representation of the Zapatistas.
The narrations of the speaker of the EZLN Subcomandante Insurgente Marcos are particularly important for the Zapatista public. An entire generation of anti-neoliberal activists in Chiapas, Mexico and throughout the world combined a new kind of resistance, non-violent, power-abstinent, anti-national and grassroots, with this guerrillas dressed in pasamontana, uniform, whistle and a ragged scarf. Unlike other liberation movements, the Zapatistas make public themselves with appeals, but with stories that unite different cultural elements and thus make them compatible. Marcos invented characters such as the Old Antonio, the girl Tonita and the beetle Durito, all figures from the Lakandon jungle, which he paradoxically connected with considerations of neoliberalism and Shakespeare. Old Antonio had been a village elder in the era of the EZLN, and he was a respected authority. After he died, he kept appearing to Marcos, engaging in dialogue with him about the situation of the Zapatistas. Old Antonio did not give advice, but told old Mayan legends, from which the recipients can draw conclusions. The beetle Durito, who was small and fragile and constantly in danger of being crushed, mocked Marcos because he did not recognize the truth of neoliberalism and taught it.

Durito is Don Quixote and Marcos his squire Sancho Panza, both of whom had the absurd idea of changing the world and feel as if they were fighting windmills. The girl Toñita, who died in the arms of Marcos, Marcos appeared again and again, similar to the old Antonio, and counteracted the convictions of Marcos by the childish question, which had quite an unbeatable heuristic logic and acts as a corrective of Zapatista convictions. Marcos used these narrations, which became known throughout the world and appear in newspapers and books, to other cultures and even often made them an inner concern of the recipients of distant cultures, creating a sensitive bridge. The identification of Marcos with figures such as El Cid, Robin Hood, Zorro, Emiliano Zapata, Che Guevara, Don Quixote and Sancho Panza pointed to the bridge to the Western world.

To paradox the paradox, Marcos, i.e. to create a double paradox, Marcos resigned in December 2014. The speaker function and the military leadership, he handed over to an indigenous people, Subcomandante Moises. Marcos presented himself as a spit who had survived. He said, "If you allow me to define the figure of Marcos, I would say without hesitation that he was a buffoon, a disguise. And we have seen that the buffoon, the harlequin, the figure, the hologram was no longer necessary. "(Subcomandante Insurgente Marcos 2014) Another paradox was the occasion for lifting the paradox. Paramilitaries had murdered a respected teacher from the Zapatista community of La Realidad. To counter the teacher's death, the Zapatistas did not forcefully revenge against the paramilitaries, but "revived" the murdered man by symbolically dying the most prominent Zapatista Subcomandante Insurgente Marcos and reappearing in the guise of the murdered teacher. Subcomandante Marcos became Subcomandante Galeano. This reincarnation conveyed the implication that the Zapatistas could swap roles that they were over primitive violent revenge, that murders as state-sponsored terrorism cannot spread fear, but that the Zapatista way of building autonomy continues. The eternal cycle and the usual logic of revenge and retribution were thus interrupted and taken to a new level. This was connected to the indigenous conviction of living together with the dead and at the same time to the Christian resurrection myth. This symbolic representation paralyzed and shamed the political and military power of the killers and their supporters.

The double death, the real death of the teacher and the symbolic death of Subcomandante Marcos, was sacralization and profanation of the victim at the same time, which simply made the victim the victor. The Zapatistas had reached a stage of development in which their own structures had been strengthened, a new generation had grown up, and assumed political offices that had achieved a functional level of organizational structures such as grassroots political decision-making, health care, education, and the economic supply system Zapatista communities ensured a better life.

Conclusion

Alternative autonomous spaces are in three ways a challenge to the nation state. First, they are a response to the increasing social turmoil of the nation state based on Black Rock's neo-liberalism and ultra-liberalism. They demand the guarantee of social rights at the grassroots level, not by the state, but by the people, civil society itself. Second, they are a concomitant of the fragmentation of national territories and the formation of ultraliberal enclaves within nation states, as a disintegration of them only that autonomous alternative spaces represent the opposite of what the special economic zones mean. Third, autonomous alternative spaces have a different social organization than the capitalist, but also the socialist nation-states. They combine communal collective ownership with grassroots democracy that rejects rule and exists on a participative basis. This form of social organization is distant from the state. She prefers communitarian and participatory organizational forms. The territorial boundaries of the nation-state are dissolved in the autonomous alternative spaces and characterized by transitory territorial boundaries. These limits are not determined by a dominant state, but are based on affiliations in the sense of Tönnies' concept of community. The monopoly of autonomy in the autonomous alternative spaces is not governed by an omnipotent state, which no longer guarantees this in its ultra-liberal form, but by the community, as has become evident in the Zapatista communities by the subordination of the EZLN to the decisions of the General Assembly. Again, the participatory and communitarian form dominates.

According to the author, the realization of an anti-capitalist solidarity-based political organization is made possible not only within various alternative activities and organizations such as the aging globalization movement, degrowth, solidary economics and protest movements, but also against Trump in the US and against the Macrón government by the "yellow vests" in France but first and foremost within alternative autonomous spaces that have already become established. Alternative autonomous spaces make possible anti-capitalist developments in the sense of realizing the "true needs" of Herbert Marcuse, the "Comunidad" of Gustavo Esteva, and John Holloway's powerlessness within a capitalist environmental culture. They represent seeds of a future broader social and political organization characterized by solidarity, diversity, gender equality, nature and collectivity, and based on the principle of belonging to the community.

Autonomous alternative spaces oppose the capitalist nation-states with a different logic that undermines the dominant logic, creates "cracks" and carries the potential to break up the dominant form of social organization of nation-states.
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